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There is no doubt that the 'Aqeedah of Ahlus Sunnah Wal Jama'ah is based on the 
principles of the prophet (s.a.w) and the Ashab. Among the various topics belief in 
the ability of the people of the grave to hear those in this world is proven from the 
Ahadith of the prophet (s.a.w). This little and humble work in hand is done in order 
to consolidate our Ahlus Sunnah Wal Jama 'ah 'Aqeedah. 



Let's start with a verse that Wahabi use to advocate that the dead can't hear in their 
graves. 

Verse 1 (35: 22) 

It is said in the Holy Qur'an: 

All! jj V) iUkVl 

J3^ <J 



And nor are the living equal with the dead. Lo ! Allah makes whom He will to hear 
and you can't not reach those who are in the graves. 

To explain this verse I have chosen 3 interpreters of 3 different times who are 

famous for various reasons: 

(i) The first one is from the beginning of Islam being a Sahaba. No one 
can come and say that the Ashab were wrong as the Wahabi used to 
say that they follow the Ashab. The one chosen, Hazrat Abdullah ibn 
Abbas (ra) is known as the best interpreter of the Qur'an by all groups. 
There is no Ikhtilaaf (differences of opinion) in his matter. He is 
appreciated by the Arab, African, Asian, European etc ... (all) 
continents. 

(ii) The second one, Allama Ibn Kathir, is from the middle of the 
chronological Islamic history and who is appreciated by the Wahabi / 
Salafi / Tawheed / AM ul Hadith. He is famous in the Arab world as 
well as on the African and Asian continents. His tafsir is studied and 
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put into practice by all Wahabi people and is accepted worldwide. As 
such the Wahabi people can never come and say that they are not 
aware of certain facts and they disapprove of it. He is also the closest 
and one of the best students of Ibn Taymiyyah, known, famous and 
adhered by the Wahabi / Salafi / Tawheed etc ... 

(iii) A third one, Mufti Muhammad Shafi', is from this present century and 
is one of the leading and most popular Mufti, 'Alim, Mawlana and 
leader of the Deoband people among the Indian and Pakistani people. 
He is appreciated by the Wahabi / Salafi / Tawheed / Ahl ul Hadith 
people. No one among his followers can dare say that his commentary 
Ma'riful Qur'an is out of context. And above all his tafsir has been 
revised by Mufti Usman Taqi', so famous among the Deoband. 

(iv) As such I have chosen a Salaf (Hazrat Abdullah ibn Abbas) and two 
Khalaf (Allama Ibn Kathir and Mufti Muhammad Shafi') who are all 
accepted by the Wahabi / Salafi / Tawheed / Ahlu ul Hadith people. 
As such, at the outset there will be no problem for the Wahabi etc ... 
to accept their views (else they are going against the Salaf and the 2 
Khalaf) 

(v) They have been chosen as to show their interpretations of 3 important 
verses used by Wahabi to justify that the dead can't hear in their 
graves and we will be surprised of the difference. 

(vi) Through them it will be seen how the Wahabi are going against the 
interpretations of the Qur'an and the interpretations of the Salaf and 
their 2 leaders though they say that they follow the Salaf and the 2 
Khalaf. 

As such the names o f the 3 interpreters are: 

1. Hazrat Abdullah Ibn Abbas (ra) who is the cousin of the prophet (s.a.w) and 
his sahaba. (3 BH - 69 H) (620 CE - 691 CE) 

2. Hazrat Allama Ibn Kathir who was the student of Ibn Taymiyyah, one of the 
guru of Wahabi. (701 H - 774 H) (1302 CE - 1372 CE) 

3. Mawlana Mufti Muhammad Shafi' who was a professor and grand mufti of 
Dar ul Uloom Deoband. (1315 H - 1396 H) (1897 CE - 1976 CE) 
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According to Hazrat Abdullah Ibn Abbas (ra), it is said in his tafsir 'Tanwir al 



Miqbasmin Tafsir Ibn Abbas' 




{ ^ L)\ } 

^ SIaI jlS ^ { lP» } 





(Nor are the living equal with the dead) nor are the believers equal with the 
disbelievers in relation to obedience and honour. (Lo ! Allah makes whom He will) 
whoever deserves it (to hear) to understand. (Thou can't not reach) you cannot 
make understand (those who are in the graves) those who are as if dead and buried 
in the graves 

According To Allama Ibn Kathir he said concerning the same verse in his Tafsir 
Ibn Kathir that: 



(Verily, Allah makes whom He wills to hear,) means. He guides them to listen to 
the proof and accept it and adhere it. 



(but you cannot make hear those who are in graves.) means, v just as the dead 
cannot benefit from guidance and the call to truth after they have died as 
disbelievers and ended up in the graves, so too you cannot help these idolaters who 
are decreed to be doomed, and you cannot guide them.' 
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According to Mawlana Mufti Muhammad Shafi' it is said in his Tafsir Ma'riful 



Our 'an which has been revised by Justice Mufti Muhammad Taqi Usmani that: 



At the beginning of the verse: J> cJl Uj (And you cannot 

make hear those who are in the graves • 22.), disbelievers have been 
likened to the dead and believers, to the living. In congruence to this, the 
expression: jyM J> 'J* (those in the graves) here means the disbelievers. 
The sense is that 'the way you cannot make the dead hear you, you can 
also not make these living disbelievers hear you.' 

This verse has itself clarified it that, at this place, making someone 
hear means the kind of listening that is going to be useful, effective and 
beneficial. Otherwise, the effort to make disbelievers listen, in the 
absolute sense, has remained an exercise in futility since ever. It has even 
been a matter of common observation that a call was beamed at them, 
and they did listen to it. Therefore, the verse means that 'the way you 
cannot bring the dead to the right path by making them hear the Divine 
Word because they have shifted from the avenue of deeds in the world to 
the arena of recompense in the Hereafter where, even if they confess to 
their faith, it will not be deemed as trustworthy, similar to that is the 
condition of the disbelievers. This proves that the negation of making th< 
dead hear referred to in this verse means a particular listening that is 
Surah Fa{ir : 35 : 27 - 28 336 

beneficial, something because of which the listener forsakes the false and 
takes to the true. From this presentation, it becomes clear that the present 
verse has nothing to do with the issue of the ability of the dead to hear. 
Whether or not the dead hear the living is a different issue in its own 
place. A detailed discussion about it has appeared in the commentary on 
Surah Ar-Rum and Surah An-Naml (Ma'ariful-Qur'an, Volume VI). 

(This is found in Ma'riful Our' an Volume 7 Page 335 - 336 of Surah Faatwir) 
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Points to be noted: 

1. According to both Hazrat Abdullah Ibn Abbas (ra) and Ibn Kathir the 
sayings of Allah 'No doubt Allah makes hear' { ^-^^ u] } refers 
to: 

(i) The act of understanding 

(ii) The act of guiding 

(iii) The act of accepting the proof 

(iv) The act of adhering to the proof 

2. And according to both of the interpreters, the sayings of Allah 'You can't 
not reach (make hear)' { ^-ajolaj dul Uaj } refers to: 

(i) The act of making someone understand 

(ii) The act of benefiting from guidance 

(iii) The act of receiving the call of the truth 

(iv) The act of being guided to the right path 

3. According to Mufti Muhammad Shafi' it is clearly said that: 

(i) ' Disbelievers have been likened to the dead and believers to the 
living ' (meaning the similitude of the disbelievers is the dead etc . . .) 

(ii) 'Therefore the verse means that 'the way you cannot bring the dead to 
the right path by making them hear the Divine Word because they 
have shifted from the avenue of deeds in the world to the arena of 
recompense in the Hereafter where, even if they confess to their faith, 
it will not be deemed as trustworthy, similar to that is the condition of 
the disbelievers' 

(iii) 'From this presentation, it becomes clear that the present verse has 
nothing to do with the issue of the ability of the dead to hear. ' 
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What is deduced is that: 

1. The words (£-ajujj) and (£-«Jui>aj) in the verse 22 of surah Al Faatwir (35) are 

used to mean understanding and guidance. 
2. They are not used in their literal forms but their metaphorical styles. 
3. This verse deals in no way the aspect of whether the dead can hear or not. 



The Wahabi use 2 other verses to say that the dead can't hear in their graves. Let's 
examine them. 



Verse 2 and 3 



Allah says in the Holy Qur'an (27: 80): 



Allah says in the Holy Qur'an (30: 52): 



Lo! you can't make the dead to hear, nor can't you make the deaf to hear the call 
when they have turned to flee. 
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However, in order to understand this verse we must take the verse 81 also. As 



such, according to Hazrat Abdullah Ibn Abbas (ra), it is said in his tafsir 



'Tanwir al Miqbas min Tafsir Ibn Abbas' 



\, y S?'- izl 



(27: 80) 
U { (ifij } 

IlA\ Jl^j j l_j jllSL { ^j^l ^ rt* H } 

^jyi j ^ji Ji ^£>3 { ^ist } 

i^jLi { ijjj ill } 

j tjkll Jc. { JJJJ^ } 

(27: 81) 
a U { dljl Ujj } 

UljLj j { MAj (>3d lP» V] } 

(27: 80): (Lo! thou canst not) O Muhammad (make the dead) of hearts; and it is 
said: those who are like the dead, (to hear, nor canst thou make the deaf) those 
whose hearts are dead; it is also said that this means: those who pretend to be deaf 
(to hear the call) your call to the Truth and guidance (when they have turned) turn 
away (to flee) from the Truth and guidance; 
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(27: 81): (Nor canst thou) O Muhammad (lead the blind out of their error) to 
guidance. (Thou canst make none to hear) your call, (save those who believe Our 
revelations) Our Scripture and Messenger (and who have surrendered) and are 
sincere in their worship and profession of Allah's divine Oneness. 

According To Atlanta Ibn Kathir he said concerning the same verse in his Tafsir 
Ibn Kathir that: 



(Verily, you cannot make the dead to hear) meaning, you cannot cause them to 
hear anything that will benefit them. The same applies to those over whose hearts 
is a veil and in whose ears is deafness of disbelief. Allah says: 



(nor can you make the deaf to hear the call, when they flee, turning their backs. 
Nor can you lead the blind out of their error. You can only make to hear those who 
believe in Our Ayat, so they submit (became Muslims).) meaning, those who have 
hearing and insight will respond to you, those whose hearing and sight are of 
benefit to their hearts and who are humble towards Allah and to the Message that 
comes to them through the mouths of the Messengers, may peace be upon them. 



What did Mufti Muhammad Shaft' say on that? He save a clear lecture on the 
topic and the elaborate on the question whether the dead can hear or not. His 
commentary has been reproduced below (see next pases). 
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Surah An-Naml : 27 : 80 - 81 



611 



Verses 80-81 

, > , * ' T'4,. • J i, J » { ' » 'i, ' * ' < 

' * ill * » * » I * J ft ' » " * *il y ' M T" / x 

Surely, you cannot make the dead hear, nor can you 
make the deaf hear your call when they turn their 
backs in retreat, [801 nor can you show the right path to 
the blind ones against their wandering astray. You can 
make no one listen (to you) except those who believe in 
Our verses, then submit themselves (to Allah). (811 

Commentary 

It was the demand of love and affection the Holy Prophet i|g had for 
all human beings that he should save them all from the fire of jahannam 
by making them accept the message of Allah. It used to hurt him a lot if 
someone did not accept it. He used to feel as if someone's children were 
proceeding toward the fire by not heeding to the advice of his parents. 
Therefore, Qur'an has adopted different expressions to console him at 
many places. One such advice was contained in the sentence ^3 
Sjj&H il* jLjo j> ^ Vj (And do not grieve for them.and do not be straitened 
because of what they plan - 27:70) which has appeared in the earlier 
verse. In the above verse he has been consoled in a slightly different 
manner, that his job was only to convey the message of truth, which he 
had done admirably. If someone had not accepted this, it was not his fault 
or deficiency. So, he need not worry and be despondent. Rather it is their 
own fault that they have lost their sense of direction. Qur'an has 
described the loss of their sense of direction by presenting three examples. 
First, that they were like dead bodies in the matter of acceptance of truth, 
and thus cannot take any one's advice to their advantage. Second, that 
they were like the deaf man who does not wish to hear anything, rather 
they turn their back and go away if someone tries to give them any 
advice. Third, that they were like the blind that cannot see even if 
someone tries to show them the path. After providing these three 
examples it is said: 
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Surah An-Naml : 27 : 80 - 81 



612 



You can make no one listen (to you) except those who believe in 
Our verses, then submit themselves (to Allah). 27:81. 

It is very clear that in the subject under discussion it is not purported 
to make the voice reach the listener, but what is intended here is that 
what is conveyed should be beneficial to the addressee. The Qur'an has 
defined the audition as non-audition if it is not beneficial from the 
objective point of view. This point is elaborated at the end of the verse 
where it is stated that you can cause to hear only those who are willing to 
believe. Should it mean to make them hear only, then the statement of 
the Qur'an would have been contrary to facts and observations, because 
there are many undeniable proofs that divine message was conveyed to 
the disbelievers, which they not only listened but also answered to reject. 
It is therefore, quite clear that here causing to hear means the under- 
standing which is beneficial. Then by calling them as dead bodies, it is 
further emphasized that you cannot make them realize the truth, because 
even if the dead could hear and wish to accept the truth, it would not be 
to their avail. The dead have passed through the worldly life, where faith 
and good deeds did matter. After the death, both in Barzakh and the 
Hereafter, all infidels and disbelievers would wish for faith and righteous 
deeds, but then it would be too late. This statement of the verse does not 
bear out that the dead cannot hear. In fact this verse is silent on the 
subject of hearing by the dead. This subject needs separate study which 
follows: 

Can the dead persons hear? 

The issue, whether the dead can hear or not, was one of the subjects 
on which the exalted companions of the Holy Prophet «H§ had different 
points of view. Sayyidna 'Abdullah ibn 'Umar *&ie> has declared the 
hearing of the dead as established, but Sayyidah 'A'ishah 1+^ JJl has 
negated this understanding. Because of this difference of opinion there 
are two groups among the companions and the tabi'ln (generation next to 
them). Some believe that the dead do hear, while others deny it. This 
subject is mentioned in the Qur'an at three places. One is the same as 
referred above in Surah An-Naml. The other is in Surah Ar-Rum with 
almost similar wordings, and in Surah Al-Fatir it has appeared with these 
words J> 'J> £»^-H oil Uj, that is, Tou cannot cause those who are in 
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Surah An-Naml : 27 : 80 - 81 



613 



the graves to hear'. It is worth noting in all the three verses that none of 
them has declared that the dead cannot hear. The expression used in 
each one of the three verses is that 'you cannot cause them to hear'. The 
consistent expression used in all the three verses seems to be a clear 
indication that the dead may have the ability to hear but we cannot cause 
them to listen to us. 

As against these three verses, another verse relating to martyrs 
reveals that they are bestowed with a special type of life in their graves. 
In this special life they also get food and are conveyed good tidings from 
Allah Ta'ala about their dear ones . The verse reads as: 



And never take those killed in the way of Allah as dead. Rather 
they are alive, with their Lord, well-provided, happy with what 
Allah has given them of His grace;and they feel pleased with the 
good news.about those who after them could not join them, that 
there shall be no fear for them, nor shall they grieve. (3:169-170) 

This verse corroborates that even after death some intellect and 
perception may be left behind in the human spirit. Rather in the case of 
martyrs there is a hint that such a thing does happen. As for the 
argument that this position relates only to the martyrs, to whom the verse 
refers, and not to the ordinary dead, its answer is that at least it tells that 
after death some intellect and perception and understanding of the world 
may be left behind in the human spirit. The way Allah Ta'ala has 
bestowed upon martyrs the honour of maintaining the connection of their 
spirits with their bodies and graves, He can also grace the other dead with 
the same ability. Sayyidna 'Abdullah Ibn 'Umar <^£>, holds the view that 
dead do hear. This view is based on a Sahih hadlth, which is reported by 
Sayyidna 'Abdullah ibn 'Umar 4&> .It is as follows: 

kSs. Jjl Sj \\ <At- JLji <y jlS' (J — Jl j^aj s*, Jo~\ y U 





'When a person passes by the grave of a Muslim brother whom 
he knew when he was alive and he offers salam to him, Allah 
Tal'ala returns his spirit into his body, so that he may return 
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Surah An-Naml : 27 : 82 



614 



the salam'. (Ibn Kathlr, declaring it as Sahih) 

This also proves that when a person visits the grave of a Muslim 
brother and offers him his salam, the dead listens to his salam and 
answers back. It happens like this that Allah Ta'ala returns the spirit of 
the dead back to this world momentarily. It confirms two points. One, that 
dead can hear, and second, that their hearing and our causing them to 
hear is not in our control, but is dependent entirely on Allah's will. 
Whenever He wills, they can hear and whenever He does not will, they 
do not hear. The above-referred hadlth has made it clear that Allah 
Ta'ala is gracious to let the dead hear the salam of a Muslim brother, and 
also grants him privilege to answer back. But for any other situation or 
utterance it is not known whether the dead can hear or not. The research 
carried out by Imam Ghazzali and Allamah Subki also corroborates that it 
is established by this Qur'anic verse and §ahih ahadlth that under 
certain conditions the dead do hear the utterance of the living, but it is 
not known whether every dead person hears the utterance at all times of 
all those who are living This also makes the Qur'anic verse and 
narrations on the subject comparable. It is quite possible that the dead 
could hear the utterance of the living at certain times and could not hear 
at others. This is also possible that they may hear the utterance of some 
and do not hear of others. Yet there is another possibility that some dead 
could hear and others could not. It is also established by the verses of 
Surahs An-Naml, Ar-Rum and Fatir that it is not under the control of 
human beings to cause the dead to hear; rather it rests with Allah alone 
to make them hear whenever He wills. Therefore, where it is established 
by the §ahih ahadlth that the dead did hear, we should believe it; and 
where it is not established, both the situations are possible . Hence, we 
should neither accept nor deny it. For further details of the subject.my 
treatise on the subject may be consulted. This treatise is in Arabic and is 
included in Ahkam-ul-Qur'an. 

It is found in Ma 'riful Our 'an Volume 6 Page 611 - 614 
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Points to be noted: 

1. Verse (27: 80) and (27: 81) are the same as (30: 52) and (30: 53). Please 
check from a Qur'an for your own sake. Both explanations are similar. 

2. According to Hazrat Abdullah Ibn Abbas (ra) when Allah says 'You can't 

make the dead hear' ( ^Jj^ll V ) it means (l-SjIaIIj) that is they are 

dead at heart, they have dead hearts and as such they are like the dead 

people. The word (<-^) has been used to make a similarity of their state, that 

is as they have dead hearts then they are like the dead (i "{j^ l 4j1£) people 

BUT they are not physically dead as it is referred to the living people of the 
unbelievers. 

3. According to Hazrat Abdullah Ibn Abbas (ra) when Allah says 'Nor can you 

make the deaf hear' ( £I^al! £- < ^ JJ " J ) it means (L-jjJallj) that is they are 
dead at heart, they have dead hearts, they don't want to hear and listen and 

as such they are like the dead people. The word has been used to 

mean those who pretend not to hear BUT they are not physically dead as it is 
referred to the living people of the unbelievers. 

4. Now the question is to hear what? The answer is given by Allah as 'the call' 

which is 'your call towards the truth and the guidance' ( 

j ijp^\ Jj). What is meant here? 

(i) Allah wanted us to know that the prophet (s.a.w) called people to the 
truth and guidance 

(ii) But the unbelievers were dead at heart and were like dead people 

(iii) But the unbelievers were deaf and pretended to be deaf 
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5. My question is: Is there any aspect of physically dead people or Allah has 
classified those who have dead hearts and are deaf to the call of the prophet 
(s.a.w) as dead people? Where did Wahabi see that they are physically dead? 

6. This is proven in the same verse when Allah says that 'when they have 
turned' (jjJj l^j) that is 'when they turned away' in a state of 

'fleeing' ((jj^fla) from 'the truth and the guidance' (l£^s-^ J clFO- 
Now the questions are: 

(i) Can the dead flee away from the truth and the guidance? 

(ii) Or it is only the living who can flee from the truth and the guidance? 

(iii) If it is referred here to as the dead in their graves, do they then need 
truth and guidance in their graves? 

7. Then came the verse 8 1 of the surah confirming that here Allah was making 
reference to the unbelievers during the time of the prophet (s.a.w) and they 
were well alive not dead. 

8. Allah says that 'Nor are you' (dul Laj) meaning that the prophet (s.a.w) 
can't ... 'lead the blind out of their error' (^ilvLia (jf* (^**-^ LS^-bj) 
that is 'towards guidance' (l?^^ i^f) 

* ° i i 

9. Allah also says that 'you can't make none to hear' (^-^-i (jj) that is 'to hear 
your call' La) 'save those who believe in Our revelations' 
(UjUL qaj# (ja Vj) that is 'in our book and our prophet' ( j ^J^J 
Lu^juoj) and then 'they are the Muslims' (q j^L .^i a ^S) that is those who 
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'are sincere in their worship and profession of Allah's divine Oneness' 

10. Here reference is made to those living. There is no reference being made to 
the dead people in their graves. 

11. According to Allama Ibn Kathir he said that this refers to those upon whose 
hearts is a veil and in whose ears is deafness of disbelief. 

And according to Ibn Kathir he also says that this refers to those who have 
hearing and insight will respond to you, those whose hearing and sight are of 
benefit to their hearts and who are humble towards Allah and to the Message 
that comes to them through the mouths of the Messengers (as) 

12. What can be deduced from the commentary of Mufti Muhammad Shafi' (in 
verbatim quote)? 

(i) 'First, that they were like dead bodies in the matter of acceptance of 
truth, and thus cannot take any one's advice to their advantage.' (pg 
611) 

(ii) 'Second, that they were like the deaf man who does not wish to hear 
anything, rather they turn their back and go away if someone tries to 
give them any advice.' (pg 611) 

(iii) 'Third, that they were like the blind that cannot see even if someone 
tries to show them the path' (pg 611) 

(iv) 'It is therefore, quite clear that here causing to hear means the 
understanding which is beneficial' (pg 612) 

(v) 'This statement of the verse does not bear out that the dead cannot 
hear.' (pg 612) 

(vi) 'It is worth noting in all the three verses that none of them has 
declared that the dead cannot hear' (pg 613) 

(vii) 'The consistent expression used in all the three verses seems to be a 
clear indication that the dead may have the ability to hear but we 
cannot cause them to listen to us.' (pg 613) 
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(viii) 'As against these three verses, another verse relating to martyrs 
reveals that they are bestowed with a special type of life in their 
graves. In this special life they also get food and are conveyed good 
tidings from Allah Ta'ala about their dear ones. The verse reads as . . . 
(3: 169-170)' (pg 613) 

(ix) 'The way Allah Ta'ala has bestowed upon martyrs the honour of 
maintaining the connection of their spirits with their bodies and 
graves, He can also grace the other dead with the same ability.' (pg 
613) 

(x) 'Sayyidina Abdullah Ibn Umar (ra), holds the view that dead do hear. 
This view is based on a Sahih hadith, which is reported by Sayyidina 
Abdullah ibn Umar (ra). It is as follows: (When a person passes by the 
grave of a Muslim brother whom he knew when he was alive and he 
offers salam to him, Allah Ta'ala returns his spirit into his body, so 
that he may return the salam. (Ibn Kathir, declaring is as Sahih))' (Pg 
613-614) 

(xi) 'It confirms two points. One, that dead can hear, and second, that their 
hearing and causing them to hear is not in our control, but is 
dependant entirely on Allah's will' (pg 614) 

(xii) 'The above-referred hadith has made it clear that Allah Ta'ala is 
gracious to let the dead hear the salam of a Muslim brother, and also 
grants him privilege to answer back.' (pg 614) 

13.lt is so evident that no more explanation is needed 



What can be deduced is that: 

1. The verse is referring to those unbelievers 

2. The verse is referring to those who have dead hearts 

3. The verse is referring to those who have dead ears 
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4. The verse is referring to those who pretend to be deaf 

5. The verse is referring to those who will not benefit from the guidance and 
truth 

6. The verse is referring to those who turned away from the truth 
In no way it is being referred to: 

1. The dead people 

2. The people of the graves 

3. That the prophet (s.a.w) can't make the dead hear 
It is also established that: 

1. The dead hear our salam 

2. Allah returns their souls 

3. They answer our salam 



There is a hadith that the Wahabi use in which there are these above mentioned 
verses. Let's use it in the best way 



Hazrat Aisha (ra) Said That The Dead Doesn't Hear 

Hadith No. 1 

Sahih al-Bukhari » Military Expeditions led by the Prophet (pbuh) » Hadith 
Military Expeditions led by the Prophet (pbuh) (Al-Maghaazi) 
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Chapter (8): The killing of Abu Jahl 

g-jj lJj 
Hazrat Hisham's father (ra): 



It was mentioned before Hazrat v Aisha (ra) that Ibn v Umar (ra) attributed the 
following statement to the Prophet (s.a.w) "The dead person is punished in the 
grave because of the crying and lamentation Of his family." On that, v Aisha said, 
"But Allah's Messenger (s.a.w) said, 'The dead person is punished for his crimes 
and sins while his family cry over him then." She added, "And this is similar to his 
(prophet) statement that (s.a.w) no doubt the messenger of Allah (s.a.w) stood by 
the (edge of the) well in which contained the dead corpses of the polytheists killed 
at Badr and he said to them what he said, 'No doubt they hear what I say.' She 
added, "But he said: 'No doubt now they know very well that what I used to tell 
them was the truth." v Aisha then recited: 'You cannot make the dead hear.' (30.52) 
and 'You cannot make those who are in their Graves, hear you.' (35.22) that is, 
when they had taken their places in the (Hell) Fire. 
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Reference 


: Sahih al-Bukhari 3978, 3979 


In-book reference 


: Book 64, Hadith31 


USC-MSA web (English) reference 


: Vol. 5, Book 59, Hadith316 



Other References: 

Sahih al-Bukhari 1371 (Book 23, Hadith 124) 
Sahih al-Bukhari 3980, 3981 (Book 64, Hadith 32) 
Sahih Muslim 932 a (Book 11, Hadith 32) 
Sunan an-Nasa'i 2076 (Book 21, Hadith 260) 



Points to be noted: 

1. It is a Muttafaq 'Alai Hadith (meaning it is both found in Swahih Bukhariy 
and Swahih Muslim) 

2. It is a Swahih Hadith 

3. In that hadith it is said that 'no doubt the messenger of Allah (s.a.w) stood 
by the (edge of the) well in which contained the dead corpses of the 

polytheists killed at Badr' ( ^Jc- ^ flujj AjIc Jh\ ^L^s uj^j <j] 

U^>-^ Of ( . uj^ b- This means that the prophet (s.a.w) 

went to the well where the bodies of the polytheists killed at Badr were 
thrown and buried. It is also said that the prophet (s.a.w) stood at the edge of 
the grave. 

4. Why did the prophet (s.a.w) go there? What did he do? Why did the prophet 
(s.a.w) stand at the well? It is said that 'he said to them what he said, 'No 
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doubt they hear what I say.' (JjSl ^ UJ*^^ finj 
What is meant here? This means that: 

(i) The prophet (s.a.w) addressed to them (^§-1 JUa) that is the 
polytheists who were in the well and were dead. 

(ii) The question here is: did the prophet (s.a.w) not know that they were 
dead? Of course the prophet (s.a.w) knew that they were dead. 

(iii) If the prophet (s.a.w) knew that they were dead why did he address 
himself to them? What does that mean when someone addresses to 
another person? What does that imply when we address to someone. 

(iv) The prophet (s.a.w) gave the answer by saying 'No doubt they hear 

what I say' (uj 3 ' ^ UJ*^^ f^HjX meaning that the polytheists 

who were dead and thrown in that well heard the prophet (s.a.w). The 
fact of addressing to a person means that the person must hear us. 

(v) The word T say' (JjSI) was used here meaning that what the prophet 

(s.a.w) was saying at that specific moment he was at the well. 
Reference is made to the present speech of the prophet (s.a.w) when 
he was by the side of the dead people. 

(vi) This means that the prophet (s.a.w) wanted us to know that those 
polytheists who were dead they were able to hear what he was saying 

(vii) This means that the polytheists hear the words of those standing by 
their graves 

5. Now the question is: if the polytheists are able to hear what those standing 
by their grave say . . . 

(i) Do the Muslimoun (muslims) in their graves not hear? 

(ii) Do the Mu'minoun (believers) in their graves not hear? 
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(iii) Do the Awliya Ullah (friends of Allah) in their graves not hear? 



(iv) Do the Ambiya' and Rosoul (prophets and messengers) in their graves 
not hear? 

(v) Does the prophet (s.a.w) in his grave not hear? 

(vi) Whose status in the sight of Allah is higher: the polytheists or the 
prophets and Awliya Ullah? If we say that the polytheists and 
unbelievers are higher, then, we are committing Kufr. However, the 
chosen people of Allah are higher than the unbelievers and the 
polytheists. 

6. The prophet (s.a.w) knew that there will come a time when there will be 
those people who will not accept the view that those in the graves hear those 
in this world. As such it is said again 'No doubt now they know very well 

that what I used to tell them was the truth' ( <^jj£ <jl qjj^xA jVI P^-jJ 



(i) The prophet (s.a.w) wanted us to know that in their graves the 
polytheists no doubt know . . . they are made aware. 




(ii) 



It is said 'No doubt now they know very well' ((jjii*^ (jVl £4-^]) 



. . . but to know what? 



(iii) 



It is said 'that what I used to tell them was the truth' ( clnS La ^jl 




(a) Whatever the prophet (s.a.w) told them of what will be in grave 



(b)The question of grave 



(c) The punishment of the grave etc 
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7. This confirmation that the people of the graves hear has been confirmed by 
the prophet (s.a.w) on 2 levels: 

(i) The prophet said to them what he said, 'No doubt they hear what I 
say.' (JjSi I* ^JhJ 

(ii) And Again 'No doubt now they know very well that what I used to 
tell them was the truth' ( 9^1 Uj^' ^ U' UJ^*^ 

(iii) Meaning that the people of the graves hear and are made known of 
what those standing in this world by their graves. 

8. However it is said in that same hadith that Hazrat Aisha (ra) said that "No 
doubt you cannot make the dead hear (30.52)' ( ^gjjxli ^-ajujj and 

'You cannot make those who are in their Graves, hear you.' (35.22)' ( taj 

jjjflll ^ (ja ^Jolaj Clul) which at first sight denies the statement of the 

prophet (s.a.w) above. However when we analyse it clearly it does not deny 
the words of the prophet (s.a.w) as seen below. 

9. It is said that Hazrat Aisha (ra) said 'when they had taken their places in the 
Hell Fire' (jUll 'qa £a^&» \J>jh ^ Jjiaj) meaning that: 

(i) The polytheists hear at the moment they are buried till they are thrown 
in hell fire 

(ii) The unbelievers hear at the moment they are buried till they are 
thrown in hell fire 



islamimanihsan.com 



Page 23 



10. There is a condition here 'when they had taken their places in the Hell Fire' 
(jull (ja £a3c.\jL<s (j^). But what about those who are not thrown 
to hell? 

11. After all we have seen the Tafsir of the above verses not to be applied to the 
dead people. 

12. If the polytheists and the unbelievers hear in their graves till they are thrown 
to hell 

(i) What about the prophet (s.a.w) who is safe from punishment of the 
grave and hell fire? 

(ii) What about the Messengers who are safe from punishment of the 
grave and hell fire? 

(iii) What about the Prophets who are safe from punishment of the grave 
and hell fire? 

(iv) What about the Ashab who are safe from punishment of the grave and 
hell fire? 

(v) What about the Awliya Ullah who are safe from punishment of the 
grave and hell fire? 

(vi) What about the real believers who are safe from punishment of the 
grave and hell fire? 

(vii) What about the Muslims who are safe from punishment of the grave 
and hell fire and will go to Illiyeen? 



As such if the prophet (s.a.w) said that 

(i) the polytheists hear in their graves 

(ii) the polytheists are made aware of the truth (the prophet (s.a.w) told 
them) in their graves 
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Hazrat Aisha (ra) said that the polytheists hear until they were sent to their 
places in hell fire 

This means that: 

(i) the prophets, messengers, Ashab, Awliya Ullah who are free from hell 
fire and 

(ii) the pious Muslims who will go to Illiyin 
hear in their graves 



The Martyrs Are Given The Good News Of Those Who 

Have Not Yet Met Them 



Verse 4 (3: 169-170) 

Allah says in the Holy Our' an: 

Think not of those, who are slain in the way of Allah as dead. Nay, they are living. 
With their Lord they have provision. 

Jubilant because of that which Allah hath bestowed upon them of His bounty and 
they rejoice for the sake of those who have not joined them but are left behind that 
there shall no fear come upon them neither shall they grieve. 
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To explain this verse I have chosen the same 3 interpreters of the 3 different 

times who are famous: 

According to Hazrat Abdullah Ibn Abbas (ra) it is said for the verse 170 that: 

L^jf^ { b^J* } 

ill pktiaL] U> { All! fAl^T } 




cdta ^A>uJ ill ^ 



Call |i| { cli^l Vl } 

According to Allama Ibn Kathir it is said that: 

(They rejoice in what Allah has bestowed upon them) indicates that the martyrs 
who were killed in Allah's cause are alive with Allah, delighted because of the 
bounty and happiness they are enjoying. They are also awaiting their brethren, who 
will die in Allah's cause after them, for they will be meeting them soon. These 
martyrs do not have fear about the future or sorrow for what they left behind. We 
ask Allah to grant us Paradise. The Two Sahihs record from Anas, the story of the 
seventy Ansar Companions who were murdered at Bir Ma v unah in one night. In 
this Hadith, Anas reported that the Prophet used to supplicate to Allah in Qunut in 
prayer against those who killed them. Anas said, "A part of the Qur'an was 
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revealed about them, but was later abrogated, v Convey to our people that we met 
Allah and He was pleased with us and made us pleased.'" 



According to Mufti Muhammad Shaft' it is said in his Ma'riful Our 'an Volume 
2 Ps 247 - 248 that: 

So, in summation, their first merit as pointed out in this verse is 

Surah 'Al-'Imran 3 : 172-175 248 

their distinct perennial life; the second is their being well-provided 
from Allah and the third (Sill f&t % &»J) is that they shall always be 
happy with Allah's blessings and grace. The fourth (ffffJU^ H?-'- Sp 

9 9 *** * * 

merit is the good news given to them about their relatives and 
circle of friends they left behind in the mortal world that they too shall 
deserve the same blessings and ranks with their Lord if they remain 
good in deeds and are active in Jihad (170-171). 

Al-Suddi says that a shahid is informed beforehand when one of his 
close friend or relative is about to die. The news that a certain person 
was coming to them makes them as happy as one would usually be 
when an old friend, long separated by time and distance, comes to 
meet him. 



Points to be noted: 

1. According to Hazrat Abdullah ibn Abbas (ra) when Allah says that 'they 
rejoice for the sake of those who have not joined them but are left behind' ( j 

^$3^ L>* p Ud^^ UJJ V'. 1 ** 1 "'.} ) this refers to 'his brothers 

who are in this world that will meet them because Allah has given them the 
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good news of that' (M ffj Ijaklj j! Ullll Jjjill °qa 

meaning: 

(i) Allah made them aware of their brothers in this world. Allah uses the 

word (UJJ V'. 1 ** U t 'J ) which is in the 10 th group meaning to rejoice, to be 

delighted, to be happy, to welcome, to take as a good omen, to regard 
something as auspicious. 

(ii) Thus it means that they were delighted with the good news. 

(iii) Now, what is the good news? It is said that 'their brothers will meet 
them' (^jj I j'q^j (j!) meaning the news of those who will die and 
will meet them in the next world. 

(iv) It is also said that this is 'because Allah announced to them that good 
news' (^)^ ^ U*^) meaning that though they are in the 

graves, Allah makes them aware of the state of their brothers and who 
will meet them. 

2. According to Allama Ibn Kathir this verse indicates that: 

(i) The martyrs who are killed in Allah's cause are alive with Allah 

(ii) They are delighted because of the bounty and happiness they are 
enjoying. 

(iii) They are also awaiting their brethren, who will die in Allah's cause 
after them, for they will be meeting them soon. 

(iv) They are being given the good news by Allah 

(v) They are aware of what is becoming of their brothers 

(vi) They are aware of who will die in the path of Allah 
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3. According to Mufti Muhammad Shafi' it is said that: 

(i) They have the good news of their relatives in this world 

(ii) They have the good news of their circles of friends in this world 

(iii) They have the good news of those who will die and have the death of 
martyrs 

(iv) A martyr is informed well before the dead of his relative 

(v) They are happy with that news 

4. The following questions automatically are raised: 

(i) If the martyrs are made known of what goes on in this world do they 
not hear those who are by their graves? 

(ii) If the martyrs are made known of what goes on in this world are they 
not aware of those who are by their graves? 

(iii) If the martyrs are made known of what goes on in this world are they 
not acquainted with those who are by their graves? 



It has been seen that: 


(i) 


The martyrs know about their relatives 


(ii) 


The martyrs know about their circles of friends 


(iii) 


The martyrs know about those who will meet them 


(iv) 


The martyrs are happy with such news from Allah 



islamimanihsan.com 



Page 29 



The Prophet (s.a.w) Said That The Dead Hear Better 

Than Us 

Hadith No. 2 

Sahih al-Bukhari » Funerals (Al-Janaa 'iz) » Hadith 

Funerals (Al-Janaa'iz) 

Chapter (86): The punishment in the grave 

aJJsj i^ajll Jjpj ijij^l jA {jjp JjJ^ fj^ b4>^ 
ci^-j} : ^J*J J] P f4^^*^} ^ 

Hazrat Ibn s Umar (ra): 

^Uro ^g-All ( *AH (Jll ■ ^^-ic Ju\ ls*^) ■ _> aC ' 

Jjaa ." ilk jgj ^ £jj^3 " (-1^ S^jjjj A "^ c ~ ^ 
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The Prophet (s.a.w) looked at the people of the well (the well in which the bodies 
of the pagans killed in the Battle of Badr were thrown) and said, "You found what 
your Lord promised as truth" Somebody said to him, "You are addressing dead 
people." He replied, "You do not hear better than they but they don't reply." 



Reference 


: Sahih al-Bukhari 1370 


In-book reference 


: Book 23, Hadith 123 


USC-MSA web (English) reference 


: Vol. 2, Book 23, Hadith 452 



Other Re ferences: 

Sahih al-Bukhari 4026 (Book 64, Hadith 75) 



Points to be noted: 

1. It is a Swahih Hadith 

2. It is said that the prophet (s.a.w) 'The Prophet (s.a.w) looked at the people of 

the well' (c_iila]| Ja) ^Ljj <uk. M £^) referring to 

those polytheists who were dead and thrown in the well. Why did the 
prophet do that? 

3. It is said that the prophet (s.a.w) said 'You found what your Lord promised 
as truth' (laa. ^Sj ^cj U ^j^j) meaning that the prophet addressed to 

these dead people and told them that they had found what Allah had 
promised them and it was evident that it was punishment. 

4. However, did the prophet (s.a.w) not know that these polytheists were dead 
people? Of course the prophet (s.a.w) knew about it. 
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5. As many people today out of unawareness (of what goes on in graves as 
some ashab during that time) of this proof the prophet (s.a.w) was asked 

'You are addressing dead people' (uljlal That is also the question 

that many people have in mind in this present day. 

6. What was the answer of the prophet (s.a.w)? It is said that the prophet 
(s.a.w) answered 'You do not hear better than they but they don't reply' ( l>» 

Q^i^j V (J^ij {$1* ^aLiL meaning that: 

(i) The people of the graves hear us 

(ii) The people of the graves hear better than us 

(iii) The hearing ability of the people of the graves is above our hearing 

(iv) The people of the graves don't answer meaning that we are the ones 
who don't hear their answers. It is said in hadith that Hazrat Abu 
Ayyub (ra) said that 'the Prophet (s.a.w) went out after sunset and 
heard a voice, and said, "The Jews are being punished in their graves' 

( ill gjL 3^ ■ ffrJC c^aj ■ Mj^ isj\ LP 

UjjjI ^k) (Sahih al-Bukhari 1375 (Book 23, Hadith 128)). This 

means that the cries, sufferings and lamentations of those who were 
punished in the graves were heard by the prophet (s.a.w). The 
question is: If the prophet (s.a.w) could hear the cries and sufferings 
of the people of the graves could he not hear the good words of the 
people of the graves? Of course yes. 



islamimanihsan.com 



Page 32 



Accordingly, the prophet (s.a.w) confirmed that: 

(i) The people of the graves hear 

(ii) The people of the graves hear better than us 

(iii) We, ordinary Muslims, are not able to hear them 

(iv) But our Nabi (s.a.w) hears them 

This is the 'Aqeedah of Ahlus Sunnah Wal Jama'ah 



The Prophet (s.a.w) Sat By The Side Of 3 Dead 
Polytheists And Called Them By Their Names Using (U) 

Hadith No. 3 

Sahih Muslim » The Book of Paradise, its Description, its Bounties and its 
Inhabitants » Hadith 

The Book of Paradise, the description of its Bounties and its Inhabitants 

Chapter (17): The Deceased Is Shown His Place In Paradise Or The Fire; And 
Confirmation Of The Torment In The Grave - We Seek Refuge With Allah From 
That 

£ ' ' ' 

Anas b. Malik reported that Allah's Messenger (s.a.w) let the dead bodies of 
the unbelievers who fought in Badr (lie unburied) for three days. He then 
came to them and stood by their side and called them and said: 

^aIjI £j IjSIj j^j ^J&s ^Luoj Ai\ ^\t^> aA]I cJjl^j £)\ tdlta 
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O Abu Jahl b. Hisham, O Umayya b. Khalaf, O Utba b. Rab'ila, O Shaiba b. Rabi'a, 
have you not found what your Lord had promised with you to be correct? As for 
me, I have found the promises of my Lord to be correct. Umar listened to the 
words of Allah's Apostle (s.a.w) and said: Oh Allah's Messenger, how do they 
listen and respond to you? They are dead and their bodies have decayed. 
Thereupon he (s.a.w) said: By Him in Whose Hand is my life, what I am saying to 
them, even you cannot hear more distinctly than they, but they are not in a position 
to reply. Then he commanded that they should be buried in the well of Badr. 



USC-MSA web (English) reference : Book 40, Hadith 6869 
Other References 

Sahih Muslim 2875 Book 53, Hadith 93 
Sahih al-Bukhari 3976 (Book 64, Hadith 29) 
Sunan an-Nasa'i 2075 (Book 21, Hadith 259) 
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Reference 



: Sahih Muslim 2874 



In-book reference 



: Book 53, Hadith 92 



Points to be noted: 

1. It is a Swahih Muslim 

2. It is a Muttafaq 'Alai Hadith meaning that it has been reported by both 
Imaam Bukhariy (ra) and Imaam Muslim (ra). 

3. It is said that the 'messenger of Allah (s.a.w) left the dead of Badr for three 

* ! 

days. He then came to them and stood by their side and called them' ( jl 




(i) 



The messenger of Allah left the dead of Badr for 3 days ( uj^j £j\ 




people were dead since 3 days and their corpses were logically going 
through decaying stages. Here reference is being made to the 
polytheists and will be confirmed in the same hadith. 



(ii) 



The prophet (s.a.w) approached them and stood by them ( ^Aul ^ 



alaa) meaning that in the positive aspects of the actions of the 



prophet (s.a.w) it is allowed to approach those who had already left 
this world for the world of Qabr and to stand by their sides, meaning 
by their graves. Here the prophet approached the polytheists who were 
not yet buried but dead since 3 days (this is important) 
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(iii) 



Then the prophet (s.a.w) called them 




meaning the prophet 



addressed to them. Here the word (dAl3u9) has been used having the 




root verb (IAS) but in the 3 rd group ( Uu) 



meaning: 



(a) To shout 

(b) To call out 

(c) To cry out 

(d) To exclaim 

(e) To call 

(f) To call out 

(g) To summon etc . . . 

(iv) This means that the prophet (s.a.w) was directing his summon, his call 
and his exclamation to these dead polytheist of Badr. Now, the 
question is: Has the prophet (s.a.w) done anything without reason? If 
the answer is No, then if the prophet (s.a.w) was addressing himself to 
these dead people, then it is enough to say that these people should be 
hearing his call or else the prophet (s.a.w) would have never done that 
(that is calling the dead). 

4. Now, what was the prophet (s.a.w) calling? It is said that the prophet (s.a.w) 
said 'O Abu Jahl b. Hisham, O Umayya b. Khalaf, O Utba b. Rab'ila, O 

Shaiba b. Rabi'a' ( (Jj 4^ U ^-al^ <JJ A^l U ^UiA <Jj J^-k U U 



Ot y A *^3) meaning that: 



J ' . . . • . J . . •* 1. J ' 



(i) The prophet (s.a.w) was mentioning some names 



(ii) The prophet (s.a.w) was calling the names of the hypocrites 
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(iii) The prophet (s.a.w) was addressing to the dead people of 3 days 

5. One important aspect here is that the prophet (s.a.w) used the word (u) when 
calling each one of the dead persons. What does that mean? This means that: 

(i) (U) can be used to call someone alive 

(ii) (u) can also be used to call a dead polytheist 

(iii) (Ij) can also be used to call a dead person 

(iv) It is the sunnah of the prophet (s.a.w) to call the dead person by his 
name and the vocative and exclamatory particle (Ij) meaning 'Oh' 

6. What does that mean and imply? It implies that: 

(i) If the prophet (s.a.w) has used the particle (Ij) before the names of the 
dead polytheists when calling them, is it not allowed to call the dead 
Muslims using (U)? 

(ii) If the prophet (s.a.w) has used the particle (Ij) before the names of the 
dead polytheists when calling them, is it not allowed to call the 
Mu'minoun (believers) who left this world using (U)? 

(iii) If the prophet (s.a.w) has used the particle (Ij) before the names of the 
dead polytheists when calling them, is it not allowed to call the 
Awliya Ullah (the friends of Allah) who left this world using (U)? 
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(iv) If the prophet (s.a.w) has used the particle (U) before the names of the 
dead polytheists when calling them, is it not allowed to call the Ashab 
(companions of the prophet (s.a.w)) who left this world using (u)? 

(v) If the prophet (s.a.w) has used the particle (4) before the names of the 
dead polytheists when calling them, is it not allowed to call the 
prophets and the messengers who left this world using (U)? 

(vi) AND If the prophet (s.a.w) has used the particle (u) before the names 
of the dead polytheists when calling them, is it not allowed to call our 
beloved Nabi and Rasoul Muhammad (s.a.w) using (u) before his 
name like Ya Muhammad, Ya Rasoulallah (s.a.w) etc . . .? 

(vii) It has been taught directly by the prophet (s.a.w) himself. 

7. Then what did the prophet say? It is said that the prophet (s.a.w) said 'have 
you not found what your Lord had promised with you to be correct? As for 

me, I have found the promises of my Lord to be (perfectly) correct' ( 

lak ^^jj ^^cj La CjJiSkj C5^* f^i) ^° f^*^J What 
can be noticed here? 

(i) When the prophet (s.a.w) was addressing to them this means that the 
dead people could hear. Therefore the dead can here. There is no 
ambiguity, no metaphorically used word, nothing. It is clear from the 
mouth of the prophet (s.a.w). 

(ii) When the prophet (s.a.w) set the question to the dead, was it done 
deliberately for any specific reason or the prophet (s.a.w) wanted just 
to exclaim these words? It is said in the Qur'an that nothing is uttered 
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from the prophet (s.a.w) except what has been revealed. This means 
that when the prophet (s.a.w) set the question to the dead to what they 
have found as truth, this means that these dead can hear the question. 
It is so clear and logic to understand. 

(iii) When the prophet (s.a.w) said that he has found what his Lord has 
promised him as truth, what does that mean? Here we have different 
meanings such as: 

(a) The prophet (s.a.w) would be helped in the battle of Badr 

(b) The Muslims would be victorious and many other reasons 
attributed to the battle 

(c) But also the outcome and punishment of the polytheists who were 
killed 

(d) But also the fact that the polytheists would find that the prophet 
(s.a.w) was on the truth 

(e) But also the fact that the polytheists would taste the wrath of Allah 

(f) But also the fact that the polytheists would hear him when he 
would question them (or else what was the use of setting questions 
to the polytheists) 

8. However, when Hazrat Umar (ra) heard the prophet (s.a.w), what was his 
question to the prophet (s.a.w)? It is said that Hazrat Umar (ra) said 'Oh 
Allah's Messenger, how do they listen and respond to you? They are dead 

and their bodies have decayed' ( l j;j">j Ij*^jujj <. Vft aAII uj**J ^ 

'jS^ ^3j). What can be noticed here? 

(i) Hazrat Umar (ra) asked the prophet (s.a.w) to how can they hear 

(ii) Hazrat Umar (ra) asked the prophet (s.a.w) to how can they answer 

(iii) Why did Hazrat Umar (ra) set these questions? The answer was that 
he thought that the dead can't hear as he said 'They are dead and their 
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bodies have decayed' ("j^^ He thought that the prophet (s.a.w) 

was addressing the dead and decayed bodies in vain. But what was the 
reply of the prophet (s.a.w)? 

9. It is said that the prophet (s.a.w) answered 'By Him in Whose Hand is my 
life, what I am saying to them, even you cannot hear more distinctly than 

they, but they lack the power to reply' ( £-gjuj1j ^HjI to dJoj iS'^J 
Ijii^j j! JjJ^ V ffrffi j p^f Jj^ ^). What is meant here? 

10. The answer was formulated in the best way as: 

(i) The prophet (s.a.w) made and took an oath by saying 'By Him in 
Whose Hand is my life' i**^ j)- This means that the 

prophet (s.a.w) wanted to take Allah as witness in whose hands his 
life was. This also means that the prophet (s.a.w) was saying the truth 
from Allah and the world of unseen. 

(ii) This indicates that what will follow is the truth. This is seen in various 
verses of the Qur'an when Allah wanted to emphasis on any topic by 

using the particle ( j) like in surah Ad Duha, Al 'Asr etc ... 

(iii) Here the oath is upon Allah when the prophet (s.a.w) said " ( j 

»* **' 

aJuj (^uii) where (bSii <j-^j (j'SUf) is Allah. Thus it means 'By 
Allah' 

(iv) What was the most important part? The prophet (s.a.w) said 'you 
can't hear more distinctly than them (they hear) of what I am saying' 

(°^1a (Jjs! \jo! ^Jajuilj Uj) meaning 'what I am saying to them, 
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even you cannot hear more distinctly than they'. What does that 
mean? This means that: 

(a) The dead polytheists heard more distinctly than the living 

(b) The dead people have more aptitude, ability and faculty to hear 
than the living 

(c) The dead people hear what is in their graves and above their graves 

(v) However, the prophet (s.a.w) added 'but they are not in a position to 
reply' (l j t \y>j (jl qjjS^ V ^gffij )- Here the word and verb 

(UJJ^) nas been used. It is from the root ( J^3) which means to 
possess strength, power or ability, to have power. BUT when the verb 
( j^a) is used with ((jl) it means to be in a position to do something, to 
be able to do something, to be capable. 

(vi) As such the meaning of (l j„\v>J (y qjjS^ V f\ fil i) i s: 

(a) They are not in a position to reply 

(b) They are not able to reply 

(c) They are not capable to reply 

(vii) The question is: why are they not able to reply? The answers are: 

(a) They are polytheists 

(b) They are unbelievers 

(c) They are deprived of spiritual aptitude, ability, capacity, faculty etc 

(d) They are under the wrath of Allah 

(e) They are suffering from punishment 
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(f) They are acknowledging the truth 

(g) They are having fear for the forth coming darkness of the grave 

(h) They are terrorised and are not able to react to any of our sayings 

(i) They are doomed by Allah and are not blessed 

(viii) Another reason why they are not able to reply is that it should be also 
understood that we are the ones who are not able to hear the speeches, 
sayings, cries, torments etc ... of the polytheists and unbelievers in 
graves, (we have seen this point in the previous hadith (Sahih al- 
Bukhari 1375 (Book 23, Hadith 128))) 

11. Then the prophet (s.a.w) ordered that they should be thrown in the well of 
Badr. 



We have seen that: 

1) The prophet (s.a.w) addressed to the dead polytheists using (U) 

2) The prophet (s.a.w) mentioned their names after their death 

3) The prophet (s.a.w) questioned the dead polytheists 

4) The prophet (s.a.w) said that the dead polytheists heard much more 
distinctly than we are able to hear 

5) The prophet said that the dead polytheists were not in a position to 
answer 

Now the question is: 

If the polytheists are able to hear what about the prophets, messengers and 
our Nabi (s.a.w) 
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Hadith No. 4 

Sahih al-Bukhari » Military Expeditions led by the Prophet (pbuh) (Al- 
Maghaazi) » Hadith 

Military Expeditions led by the Prophet (pbuh) (Al-Maghaazi) 
Chapter (8): The killing of Abu Jahl 

^ J* 
Hazrat Abu Talha (ra): 

ill ^ Ail! ^ $ <J CP #^ ^ ^ ^ tp 

Ij itglkj t^jlc Ajjd9 AlWj^ "^^li fj^ (1)^ 4 <J^ <^-L>Ij 

^Ic ^ll ^i^. cAlikLk ^jiakl] V] (J^"*'J U» Ijlllj <al AjujIj (^^jouj 

Uj t(jbla (jJ (j^ U " c-t-aUj ^^LaLAj ^jjUj (J*-^3 'ls45^ 

lljj IjACj Us tjAkj A9 Ull Alii aJxJal ^£^L^ '(j^ (j^ (j^ 

p£j La iaAH (Jjjujj U (Julia ." Ui^. ^ f^*^J 

ijjqflj (_giHj " ^aloij ^i^a Alii (Jjjujj jjjj rjijj ^ ^IjuAI (jA 



aAII ^aUH &31ja (Jll ." i^*^ (Jjai xJJjjL ^iji U> toj^j ^^^i 

. Ua^Jj a^jud^j AJaJfljj ^ > gUj ^ * x > 4 
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On the day of Badr, the Prophet (s.a.w) ordered that the corpses of twenty four 
leaders of Quraish should be thrown into one of the dirty dry wells of Badr. (It was 
a habit of the Prophet (s.a.w) that whenever he conquered some people, he used to 
stay at the battle-field for three nights. So, on the third day of the battle of Badr, he 
ordered that his she-camel be saddled, then he set out, and his companions 
followed him saying among themselves." "Definitely he (i.e. the Prophet) is 
proceeding for some great purpose." When he halted at the edge of the well, he 
addressed the corpses of the Quraish infidels by their names and their fathers' 
names, "O so-and-so, son of so-and-so and O so-and-so, son of so-andso! Would it 
have pleased you if you had obeyed Allah and His Apostle? We have found true 
what our Lord promised us. Have you too found true what your Lord promised 
you? " v Umar said, "O Allah's Messenger (s.a.w)! You are speaking to bodies that 
have no souls!" Allah's Messenger (s.a.w) said, "By Him in Whose Hand 
Muhammad's soul is, you do not hear, what I say better than they do." (Qatada 
said, "Allah brought them to life (again) to let them hear him, to reprimand them 
and slight them and take revenge over them and caused them to feel remorseful 
and regretful.") 



Reference 


: Sahih al-Bukhari 3976 


In-book reference 


: Book 64, Hadith 29 


USC-MSA web (English) reference 


: Vol. 5, Book 59, Hadith 314 



Other References: 

Sahih Muslim 2873 (Book 53, Hadith 91) 
Sunan an-Nasa'i 2074 (Book 21, Hadith 258) 



Points to be noted: 

1. It is a Swahih Hadith 

2. It is a Muttafaq 'Alai Hadith being reported by both Imaam Bukhariy (ra) 
and Imaam Muslim (ra) 

3. It is the same as the previous one with a little change 
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4. It is said that Hazrat Umar (ra) asked the prophet (s.a.w) 'O Allah's 
Messenger (s.a.w)! You are speaking to bodies that have no souls' ( Jjj^jj ^ 

meaning that the polytheists were 

dead. 

5. The prophet (s.a.w) replied as 'By Him in Whose Hand Muhammad's soul 
is, you do not hear, what I say better than they do' ( '*>^fJ Aa^a (JjoSj ^Allj 

^jujIj U) meaning that these dead people heard what 
the prophet (s.a.w) was saying. 

6. Upon this Imaam Qatada said 'Allah brought them to life (again) to let them 
hear him, to reprimand them and slight them and take revenge over them and 

caused them to feel remorseful and regretful.' ( M * > u \ ^Ji^ aAII IaIILi 

U»3jj a^jud^j A-oikjj La3 j l^iJjJ 4Jj3) meaning that the people of the 
graves can hear. 

7. This is the 'Aqeedah of the holy prophet (s.a.w) and Ahlus Sunnah Wal 
Jama'ah. 



This means that: 

(i) The moment the prophet (s.a.w) was addressing to the polytheists, 
they were dead 

(ii) As per the sayings of Hazrat Umar, the polytheists were deprived of 
their souls, that is they were dead 

(iii) But the prophet (s.a.w) said that these polytheists who were deprived 
of their souls heard more distinctly than the living 
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The Prophet (s.a.w) Said That The Dead Hears The 



Striking Of The Sandals / Shoes Of His Companions 
Who Left Him At The Graveyard 

Hadith No. 5 

Sunan Abi Dawud » Funerals (Kitab Al-Jana'iz) » Hadith 
Funerals (Kitab Al-Jana'iz) 

Chapter (78): Walking Between Graves While Wearing Shoes 
Narrated Anas (ra): 



The Prophet (s.a.w) said: When a servant (of Allah) is placed in his grave, and his 
Companions depart from him, he hears the stepping sound of their shoes. 




Reference 



: Sunan Abi Dawud 3231 



In-book reference 



: Book 21, Hadith 143 



English translation 



: Book 20, Hadith 3225 
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Other References: 

Sahih al-Bukhari 1338 (Book 23, Hadith 94) 

Sahih al-Bukhari 1374 (Book 23, Hadith 127) 

Sahih Muslim 2870 a (Book 53, Hadith 85) 
Sahih Muslim 2870 b (Book 53, Hadith 86) 
Sahih Muslim 2870 c (Book 53, Hadith 87) 
Sunan an-Nasa'i 2049 Book 21, Hadith 233 
Sunan an-Nasa'i 2050 Book 21, Hadith 234 
Sunan an-Nasa'i 2051 Book 21, Hadith 235 
Sunan Abi Dawud 4752 Book 42, Hadith 157 



Points to be noted: 

1. It is a Swahih Hadith 

2. It has been graded as Swahih by Wahabi Guru Albani 

3. It is a Muttafaq 4 Alai hadith as it has been recorded by both Imaam Bukhariy 
(ra) and Imaam Muslim (ra). 

4. It is interesting to note that the title of the chapter is 'The dead person hears 
the footsteps (of the living)' (Jlxlll c3^- ^-^d l_jL) which means 

that the 'Aqeedah of Imaam Bukhariy is that the dead people hear the 
footsteps of his companions. 

5. It is said in the hadith that the Prophet (s.a.w) said 'When a human being is 
laid in his grave and left and his companions returned and he no doubt even 

hears the striking of their sandals / shoes' ( ^jPj ^ ^-^J 
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^<u>nl Aj| Aj K ° ^i l CjA ij). What does that mean? This 

means that: 

(i) the dead is put in his grave 

(ii) the people turn away 

(iii) the people return home 

(iv) the dead hears the striking of his companions' sandals 

3. This implies that the dead though in their graves have the ability and 
capacity to hear the striking of the sandals of those by the sides of their 
graves. 

4. The question is: If the dead can hear the sandal how can it be that: 

(i) The dead people don't hear what is uttered over their graves? 

(ii) The dead people don't hear the recitation of Qur'an over their graves? 

(iii) The dead people don't hear the du'a invoked from Allah over their 
graves? 

5. Meaning that the dead people in their graves are able to hear the striking of 
the sandals of the living and their sayings. There is no doubt in it. 

The logical thinking derived from it as per proof is: 

(i) If the dead can hear the striking of the sandal, 

(ii) If the dead can hear the footsteps of the living, 

(iii) If the dead can hear the movement of the living by the graves, 

(iv) How can it be that the dead don't hear the sayings, words, 
utterances, du'a etc ... of the living by their graves? 

No doubt the dead people in their graves hear. 
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Hazrat 'Ali (ra) Addressed Hazrat 'Umar (ra) After His 
Death Before Being Taken Away 

Hadith No. 6 

Sahih al-Bukhari » Companions o f the Prophet » Hadith 

Companions of the Prophet 

Chapter (6): The merits of 'Umar bin Al-Khattab 

<Gc- aAII iff^J ^A}^^ U^*°^ ^-lUa^JI (jj jaC L-ISHa 

Hazrat Ibn v Abbas (ra): 

t^iujja ^jI (jjl (jc cJjxjuj (jj Ijj.^ cAAII ^jc. 'l^*^- 

aI^ jL; ^11 ^ ^ 4^1 li^t C^L U 4jic. 

dujot^j tikln^U-a Alii tillxAJ ^j! (jiaV q\ iA^l\ ttklLa 

c^aCj j{Ll jjlj IjI duA^ Uj^ ^JJJ ^Sll ^\i,^> ^jlll ^Jojuo! |3^^ ' ** ^ 
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When (the dead body of) v Umar was put on his deathbed, the people gathered 
around him and invoked (Allah) and prayed for him before the body was taken 
away, and I was amongst them. Suddenly I felt somebody taking hold of my 
shoulder and found out that he was v Ali bin Abi Talib. v Ali invoked Allah's Mercy 
for v Umar and said, "You have not left behind you a person whose deeds I like to 
imitate and meet Allah with more than I like your deeds. By Allah! I always 
thought that Allah would keep you with your two companions, for very often I 
used to hear the Prophet (s.a.w) saying, 'I, Abu Bakr and v Umar went (somewhere); 
I, Abu Bakr and v Umar entered (somewhere); and I, Abu Bakr and v Umar went 
out.'" 



Reference 


: Sahih al-Bukhari 3685 


In-book reference 


: Book 62, Hadith 35 


USC-MSA web (English) reference 


: Vol. 5, Book 57, Hadith 34 



Other References: 

Sahih Muslim 2389 a (Book 44, Hadith 18) 

Ibn Majah Vol. 1, Book 1, Hadith 98 (Book 1, Hadith 103) 



Points to be noted: 

1. It is a Swahih Hadith 

2. It is a Muttafaq 'Alai hadith being recorded by both Imaam Bukhariy (ra) 
and Imaam Muslim (ra) 

3. It is said in this hadith that 'When (the dead body of) v Umar was put on his 
deathbed, the people gathered around him and invoked (Allah) and prayed 

for him before the body was taken away' ( <ajSjfl caj£>juj ^^Jc jjoc 

S J 

£*Jd L)' Uf 3 OJ^lS OJC"^ O 11 -"') meaning that: 
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(i) It is allowed to gather around a dead body before it is taken away 

(ii) It is allowed to invoke Allah before a dead body before it is taken 
away 

(iii) It is allowed to pray for a dead body before it is taken away 
This is the 'Aqeedah of Ahlus Sunnah Wal Jama'ah 

4. It is then said that Hazrat ' Ali (ra) approached the body of Hazrat Umar (ra) 
and said 'You have not left behind you a person whose deeds I like to 
imitate and meet Allah with more than I like your deeds. By Allah! I always 
thought that Allah would keep you with your two companions, for very often 
I used to hear the Prophet (s.a.w) saying, I, Abu Bakr and v Umar went 
(somewhere); I, Abu Bakr and v Umar entered (somewhere); and I, Abu Bakr 

and v Umar went out' ( <Lac. JLaj aAII ^1 jl I^kl U 

jjlj IjI L— UA^ (Jj^ ^Ijujj A_ilc ^III CS"^ 3 ]3^^ ^1 

5. What lessons can we derive here? 

(i) The question is did Hazrat 'Ali (ra) not know that Hazrat 'Umar (ra) 
had passed away? 

(ii) The question is did Hazrat 'Ali (ra) not know that those who had 
passed away could not hear? 

(iii) The question is did Hazrat 'Ali (ra) go against logic? 

(iv) The question is did Hazrat 'Ali (ra) commit kufr, shirk, bid'ah or 
haram things? 



J> 0 
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As such it is the sunnah of the Ashab to: 

(i) Gather around a dead body before it is taken away 

(ii) Invoke Allah before a dead body before it is taken away 

(iii) Pray for a dead body before it is taken away 

And the Sunnah of Hazrat Ali to address to Hazrat 'Umar (ra) though the latter had 
passed away. 



The Speech Of The Dead During Janazah 



Hadith No. 7 

Sahih al-Bukhari » Funerals (Al-Janaa'iz) » Hadith 
Funerals (Al-Janaa'iz) 

Chapter (90): The speech of the deceased upon the bier 
Narrated Abu SaMd Al-Khudri: 

^ajuo Ajl cA_iJl ^jc cJjjljuj ^ji ^jj .llaiui ^**\. ' 

cj\S SLkjLa c^\S jll <f«Slkt fell 1^111 SjUkll ill 
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." ^jilnj^l Igyxun jilj t^jljaijVi ^^g - ^ ^^J^^ 3 ^ ftJUJ d 

Allah's Messenger (s.a.w) said, "When the funeral is ready (for its burial) and the 
people lift it on their shoulders, then if the deceased is a righteous person he says, 
'Take me ahead,' and if he is not a righteous one then he says, 'Woe to it (me)! 
Where are you taking it (me)?' And his voice is audible to everything except 
human beings; and if they heard it they would fall down unconscious . " 



Reference 


: Sahih al-Bukhari 1380 


In-book reference 


: Book 23, Hadith 133 


USC-MSA web (English) reference 


: Vol. 2, Book 23, Hadith 462 



Other Re ferences: 

Sahih al-Bukhari 1314 (Book 23, Hadith 72) 
Sahih al-Bukhari 1316 (Book 23, Hadith 74) 
Sunan an-Nasa'i 1909 (Book 21, Hadith 92) 



Points to be noted: 

1. It is a Swahih Hadith 

2. The chapter entitled 'The speech of the deceased upon the bier' ( ^-it-J 

SjUaJ! < is enough to say that the dead people in their Janazah 

talk but we don't hear. What can be noted here? This is the 'Aqeedah of 
Imaam Bukhariy (ra) and Imaam An Nasa'i that the dead talk and utter 
wordings but we can't hear. 
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3. It is said that the prophet (s.a.w) said that 'When the funeral is ready (for its 
burial) and the people lift it on their shoulders' ( ajl^J! Cja lij 

meaning that: 

(i) The person in question is dead (reference being made to the dead 
people) 

(ii) The dead person is now being carried to the graveyard 

(iii) The dead person is on the shoulders of men carrying him 

(iv) The dead person is not yet buried 

4. Then what does happen? What did the prophet (s.a.w) say? 

He (s.a.w) said 'then if the deceased is a righteous person he says, 'Take me 
ahead take me ahead' (<-J ji3S ^ CaSIS 4kSL^» jji) 

He (s.a.w) said 'and if he is not a righteous one then he says, 'Woe to it 
(me)! Where are you taking it (me)?' ( 

UJ^'^ (id W6) meaning that 

(i) If the dead person is a righteous he speaks, talks, utters wordings of 
good news when he is being carried on the shoulders of men towards 
the graveyard. He is eager to go to the grave. 

(ii) If the dead person is a not righteous he speaks, talks, utters wordings 
of grief and terror when he is being carried on the shoulders of men 
towards the graveyard. He does not want people to bring him to his 
place in the grave. 

(iii) This means that the righteous Muslims utters the wordings 'take me 
ahead ...' at the moment of being carried to the grave but we don't 
hear 



islamimanihsan.com 



Page 54 



(iv) This also means that the sinful Muslims and the polytheists and 
unbelievers utter the wordings ' woe to me . . . ' at the moment of being 
carried to the grave but we don't hear. 

(v) This means that the dead can talk but it is our weakness that we don't 
hear (we will see that the prophet (s.a.w) hears the voice of the dead) 

5. Then the question that follows is: If the dead can talk . . . can't they hear? 

6. Then the prophet said 'And his voice is audible to everything except human 
beings' ((jtuuVI V) ^^j^* ^-^J) meaning that: 

(i) The dead utters the respective sayings aloud 

(ii) If the dead utters the respective sayings silently, then the wordings 
will not be heard by everything except human beings. 

7. Now the question is why man can't hear the voice of the dead? The answers 
are: 

(i) We are too weak and sinful 

(ii) We don't have the ability and capacity of hearing 

(iii) And as the prophet (s.a.w) said 'and if they heard it they would fall 
down unconscious' meaning the voice 

is too terrifying when it comes to the cries and voices of the 
unreligious and polytheists people who don't want to go to the graves. 

What can be concluded is: 

(i) Some dead people utter wordings like 'take me ahead' 

(ii) Some dead people utter wordings like 'woe to me . . . ' 

(iii) All dead people have the ability and capacity to utter wordings 
Now, if they can talk . . . can't they hear? 
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The Prophet (s.a.w) Heard The Dreadful Voice Of The 
Jews Being Punished In Their Graves 

Hadith No. 8 

Sahih al-Bukhari » Funerals (Al-Janaa 'iz) » Hadith 
Funerals (Al-Janaa'iz) 

Chapter (87): To seek refuge from the punishment in the grave 
Narrated Abi Aiyub: 



Once the Prophet (s.a.w) went out after sunset and heard a dreadful voice, and said, 
"The Jews are being punished in their graves." 
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Reference 


: Sahih al-Bukhari 1375 


In-book reference 


: Book 23, Hadith 128 


USC-MSA web (English) reference 


: Vol. 2, Book 23, Hadith 457 



Other References: 

Sahih Muslim 2869 (Book 53, Hadith 84) 
Sunan an-Nasa'i 2059 (Book 21, Hadith 243) 
Sunan Abi Dawud 4751 (Book 42, Hadith 156) 



Points to be noted: 

1. It is a Swahih Hadith 

2. It is a Muttafaq 'Alai hadith being recorded by both Imaam Bukhariy (ra) 
and Imaam Muslim (ra) 

3. It has been graded as Swahih by Albani Wahabi Guru. 

4. It is said that 'Once the Prophet (s.a.w) went out after sunset and heard a 
dreadful voice' ( (j^-oll t 'ViV g JiSj ^Lujj 4_ilc cj-^ 3 tsf^ £J*- 

Ujx^a ^-aloS). It is said that the prophet (s.a.w) heard a voice but the 
question is why was that voice coming from? 

5. It is said that the prophet (s.a.w) thus said that 'The Jews are being punished 
in their graves ' ( LAjj^ ^ ^j^j) meaning that: 

(i) The voice came from the graves 

(ii) The jews are being punished in their graves 
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6. This means that: 



(i) 


The prophet (s.a.w) could hear the voice of the punishment of the jews 


(ii) 


The prophet (s.a.w) could hear the voice of the people of the graves 


(iii) 


The Jews were able to voice out through cries their sufferings as from 
their graves 


(iv) 


The people of the graves are able to voice out through dreadful voices 
their sufferings as from their graves 


What can be deduced: 


(i) 


We (weak muslims) can't hear the people of the graves 


(ii) 


But the prophet can hear the voice of the people of the graves 


(iii) 


If the jews can voice out their sufferings as from their graves, can't 
they hear? 


(iv) 


If the jews can voice out their sufferings as from their graves, can't the 
Muslims talk in their graves? 


(v) 


If the prophet (s.a.w) can hear the voices of the people of the graves, 
how can we say that the dead can't hear when we are the weak people 
who can't hear them? 


(vi) 


If we can't hear the voice of the Jews being punished in their graves, 
that does not mean that they can't hear (if they can voice out). 
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The Prophet (s.a.w) Greeted The People Of The Graves 
When He Entered The Graveyard 

Hadith No. 9 

Sahih Muslim » The Book o f Prayer - Funerals » Hadith 

Chapter (35): What is to be said when entering the graveyard and supplicating for 
its occupants 

Hazrat 'Aisha (ra) reported: 

CllSll tgjl cAjoijIc. 'J^J (jJ c-UaC- — J^J — 

" ijSJ! Ja'v ji^l 

"Whenever it was her night for Allah's Messenger (s.a.w) he would go out towards 
the end of the night to al-Baqi' and say: "Peace be upon you, abode of a people 
who are believers. What you were promised would come to you tomorrow, you 
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receiving it after some delay; and God willing we shall join you. O Allah, grant 
forgiveness to the inhabitants of Baqi' al-Gharqad." 



Reference 



: Sahih Muslim 974 a 



In-book reference 



:Bookll,Hadithl31 



USC-MSA web (English) : Book 4, Hadith 2126 



Other References: 

Sahih Muslim 249a (Book 2, Hadith 51) 

Sahih Muslim 249b (Book 2, Hadith 52) 

Sunan Abi Dawud 3237 (Book 21, Hadith 149) 

Ibn Majah Vol. 1, Book 6, Hadith 1546 (Book 6, Hadith 1613) 

Ibn Majah Vol. 1, Book 37, Hadith 4306 (Book 37, Hadith 4448) 

Sunan an-Nasa'i 2039 (Book 21, Hadith 223) 

Sunan An Nasai Vol. 1, Book 1, Hadith 150 (Book 1, Hadith 151) 

Al Muwatta Book 2, Hadith 29 (Book 2, Hadith 59) 



Points to be noted: 

1. It is a Swahih Hadith narrated by Hazrat Aisha (ra) 

2. It is said that whenever the prophet (s.a.w) would go to Jannat ul Baqi' he 
(s.a.w) would say 'Peace be upon you, abode of a people who are believers. 
What you were promised would come to you tomorrow, you receiving it 

after some delay; and God willing we shall join you' ( jta A\i\(v a^UJI 




(ii) The prophet (s.a.w) gave them good news of forthcoming blessings 

(iii) The prophet (s.a.w) gave them another good news of his meeting and 
the Ashab with them in the future 





(jjI^V) meaning and implying: 



(i) The prophet (s.a.w) greeted them with (^CoJI) 
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3. Now, the first set of questions is: 

(i) Why did the prophet (s.a.w) greet the people of the graves with 

(ii) When did we greet someone? 

(iii) When do we greet someone? 

(iv) When we greet someone what do we expect in return? 

(v) Is there any answer when we greet someone? 

(vi) If there is an answer to (p^UjaII) then did the prophet (s.a.w) greet the 
dead people of the graves? 

(vii) If there is an answer to (^HJI) then did the prophet (s.a.w) not know 
that the dead people of the graves don't hear? 

(viii) If there is an answer to (£xLl\) then did the prophet (s.a.w) say and 
do things outside the Shari'ah? 

This means that the prophet (s.a.w) wanted us to know that the dead can hear 

and they respond to our (^HJI) but we can't hear. 

4. Now, the second set of questions are: 

(i) Why did the prophet (s.a.w) give the people of the graves good news 
of forthcoming blessings when they can't hear? 

(ii) Why did the prophet (s.a.w) give the people of the graves good news 
of their future meeting when they can't hear? 

(iii) Why did the prophet (s.a.w) address to the people of the graves when 
they can't hear? 

(iv) Did the prophet (s.a.w) not know that the people of the graves can't 
hear? 
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(v) Did the prophet (s.a.w) not know that giving the people of the graves 
good news or bad news would not change anything as they couldn't 
hear? 

This means that the prophet (s.a.w) wanted us to know that the people of the 
graves can hear and are aware of the good news communicated by the 
prophet (s.a.w). 



This brings us to deduce that the prophet (s.a.w) taught us that: 

(i) The people of the graves hear our (£xLA\) upon them 

(ii) The people of the graves hear and welcome the good news 
communicated by the prophet (s.a.w) 



Hadith No. 10 

Jami at-Tirmidhi » The Book on Jana"iz (Funerals) » Hadith 
The Book on Jana"iz (Funerals) 

Chapter (59): What A Man Is To Say When He Enters A Graveyard 
Hazrat Ibn Abbas (ra) narrated: 

4j1c M ls L^ Alii ^JjLj ja cJll t^jiitjc. jjl jc- tA^t 5^ 'L)^f^ 
jjjali 3aI U ^bll^l " (J las (JjsIs Ajj>^i jj^aj ^Lujj 
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e^j^j ^jc. *-_iUll (Jll . " lP^J ^llj ^fll) 111 aAII 

The Messenger of Allah passed by the graves of Al-Madinah, so he turned his face 
towards them and said: 'Peace be upon you O inhabitants of the grave! May Allah 
forgive us and you; you are our predecessors and we are to follow you.' 



Reference 


: Hasan J ami at-Tirmidhi 1053 


In-book reference 


: Book 10, Hadith 89 


English translation 


: Vol. 2, Book 5, Hadith 1053 



Points to be noted: 

1. It is a Hasan Hadith 

2. It is said that 'The Messenger of Allah passed by the graves of Al-Madinah, 
so he turned his face towards them and said: 'Peace be upon you O 

inhabitants of the graves' ( Jj^ ^Ajuij Jh\ aAII Jjjujj J* 

meaning that: 

(i) The prophet (s.a.w) stopped and turned towards them meaning giving 
them specific attention 

(ii) The prophet greeted them with 'Peace be upon you' ^UjJI) 

and we know that a greeting is done when there is another one to 
whom the greeting is offered and the thought and concept that there is 
a return of that greeting. 
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(iii) This means that the people of the grave hear the greetings of the 
prophet (s.a.w) 

(iv) If the people of the graves could not hear, then why did the prophet 
(s.a.w) greet them with ^Luill)? 

3. The next point is that the prophet used the particle 'Oh' (li) in 'Oh 
inhabitants of the graves' ( L&l Ij) meaning that: 

(i) The prophet (s.a.w) was addressing to the dead people of the graves 

(ii) The prophet (s.a.w) knew that the dead could hear him and that was 
why he (s.a.w) addressed them in such respective way 



This brings us to say: 

(i) The prophet (s.a.w) knew that the dead can hear 

(ii) The condition for the dead people of the graves to receive the 
greetings is for them to be able to hear 



Our Nabi (s.a.w) Hears Us And Answers Us In His 
Grave Wherever We May Be 

Hadith No. 11 

Sunan Abi Dawud » The Rites ofHajj (Kitab Al-Manasik Wa'l-Hajj) » Hadith 
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The Rites of Hajj (Kitab Al-Manasik Wa'l-Hajj) 
Chapter (99): Visiting Graves 



Hazrat Abu Hurayrah (ra) said: 

The Prophet (s.a.w) said: If any one of you greets me, Allah returns my soul to me 
and I respond to the greeting. 



Reference 


: Sunan Abi Dawud 2041 


In-book reference 


:Bookll,Hadith321 


English translation 


: Book 10, Hadith 2036 



Points to be noted: 

1. According to the Wahabi Guru Albani it is a Hasan Hadith 

2. It is said that the prophet (s.a.w) said 'If any one of you greets me, Allah 
returns my soul to me' (^^.jj ^ic. [J^ ^AIjjJ (ja to) 
meaning that: 

(i) At that moment the prophet (s.a.w) is in his grave 
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(ii) At that moment Muslims are sending Darood upon the prophet (s.a.w) 

(iii) Then what did happen? 'Allah returns my soul to me'. What does that 
mean? When the soul is returned to the body what does that mean? 
When the body and the soul are together what does that mean? This 
means that the prophet (s.a.w) is alive in his grave. 

3. Then it is said that 'and I respond to the greeting' (*^1A\ AjIc ^J^) 
meaning that: 

(i) The condition for responding to a greeting is the act of hearing the 
greeting. That is the prophet (s.a.w) in his grave hears our Darood 
upon him 

(ii) The condition for responding to the greetings of Muslims is to be alive 
in the grave. 

(iii) The condition for responding to the greetings of the Muslims is to 
have the ability and capacity to hear, listen and answer 

4. This means that: 

(i) The prophet (s.a.w) hears our Darood upon him (s.a.w) 

(ii) Allah returns the soul of the prophet (s.a.w) to his body 

(iii) The prophet (s.a.w) responds to our darood 

5. Now the question is: 

For how many minutes / hours / days / weeks / years / decades / centuries 
does Allah return the soul of the prophet (s.a.w) to the prophet's (s.a.w) 
body? 

The answer is found in the logical thinking: Has there been a moment when 
no one has sent Darood upon the prophet (s.a.w) whether at the grave of the 
prophet (s.a.w) or anywhere on the planet earth? 
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What can be deduced is that: 



(i) The prophet (s.a.w) hears our Darood in his grave 



(ii) The prophet (s.a.w) answers our Darood in his grave 



Hadith No. 12 

Sunan Abi Dawud » The Rites ofHajj (Kitab Al-Manasik Wa'l-Hajj) » Hadith 

The Rites of Hajj (Kitab Al-Manasik Wa'l-Hajj) 
Chapter (99): Visiting Graves 

Hazrat Abu Hurayrah (ra): 

** ^ ° '"* 



The Prophet (s.a.w) said: Do not make your houses graves, and do not make my 
grave a place of festivity. But invoke blessings on me, for your blessings reach me 
wherever you may be. 





Reference 



: Sunan Abi Dawud 2042 



In-book reference 



: Book 11, Hadith 322 



English translation 



: Book 10, Hadith 2037 
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Hadith No. 13 

Sunan Abi Dawud » Prayer (Kitab Al-Salat) » Hadith 
Prayer (Kitab Al-Salat) 

Chapter (209): The Blessing Of Friday And The Eve Of Friday 
Hazrat Aws ibn Aws (ra) said: 

£31 Jji^ 4iuaaJl £jj ^1*0 3 J ^ a ^^ (jj " ^-J^ ^ LS"^ 3 

(J^jVl Jc< 0^ cfe JC- Aill jj " 3^3 . CjjIj Jji^J <4i^ 



The Prophet (s.a.w) said: Among the most excellent of your days is Friday; on it 
Adam was created, on it he died, on it the last trumpet will be blown, and on it the 
shout will be made, so invoke more blessings on me that day, for your blessings 
will be submitted to me. The people asked: Messenger of Allah, how can it be that 
our blessings will be submitted to you while your body is decayed? He replied: 
Allah, the Exalted, has prohibited the earth from consuming the bodies of Prophets. 
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Reference 


: Sunan Abi Dawud 1047 


In-book reference 


: Book 2, Hadith 658 


English translation 


: Book 3, Hadith 1042 



Other References: 

Sunan Abi Dawud 1531 (Book 8, Hadith 116) 

Ibn Majah Vol. 1, Book 6, Hadith 1636 (Book 6, Hadith 1705) 

Ibn Majah Vol. 1, Book 6, Hadith 1637 (Book 6, Hadith 1706) 

Sunan An Nasa'i Vol. 2, Book 14, Hadith 1375 (Book 14, Hadith 1385) 



Points to be noted: 

1. Both hadith are Swahih Hadith 

2. They have been graded as Swahih by Wahabi Guru Albani 

3. It is said that 'But invoke blessings on me, for your blessings reach me 

wherever you may be' (^^ c — 4^ l ij* V' 1 tj& [J^ jjll^aj) 

meaning that: 

(i) When we sent Darood upon the prophet (s.a.w) the Darood would 
reach him though he is in the grave 

(ii) When we sent Darood upon the prophet (s.a.w) he would hear the 
Darood though he is in the grave 

(iii) The prophet (s.a.w) could hear our Darood wherever we may be and 
how far we may be though his body is in the grave 
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(iv) The prophet (s.a.w) has the capacity of hearing our Darood though his 
body is in the grave 

4. It is said that 'so invoke more blessings on me that day, for your blessings 



Darood upon him. 

5. If it is said that the Darood would be submitted to him this means that the 
prophet (s.a.w) has his ability and capacity in his grave. 



What can be deduced is that: 

(i) The prophet (s.a.w) hears our Darood in his grave 

(ii) Our Darood reach the prophet (s.a.w) in his grave 

(iii) The prophet (s.a.w) answers our Darood in his grave 

(iv) Wherever we may be the prophet (s.a.w) hears our Darood 

(v) On Fridays more Darood must be sent and the prophet (s.a.w) 



The prophet (s.a.w) as such hears though he has passed away and is in his 





meaning that the prophet (s.a.w) is aware of who sends 



receive them in due form 



grave 
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Concluding Remarks 



We can conclude as follows: 

1. We have seen that the verses used by the Wahabi advocating that the dead 
can't hear are not exactly what is meant by Allah in the Qur'an (Verses 1, 2, 
3) 

2. We have seen that Hazrat Abdullah ibn Abbas (ra), Allama Ibn Kathir and 
Mufti Muhammad Shafi' (all of them) did not say that the dead can't hear 
but instead say that Allah has the ability to make them hear. (Verses 1, 2, 3) 

3. We have seen that Allah makes His sincere servants fighting in His way 
(martyrs) know what becomes of their relatives and friends and they are 
aware of who will join them and in which rank (Verse 4) 

4. We have seen that Hazrat Aisha (ra) said that the dead doesn't hear when the 
polytheists are put in hell but can hear in their graves (Hadith No. 1) 

5. We have seen that the Prophet (s.a.w) said that the dead hear better than us 
(Hadith No. 2) 

6. We have seen that the Prophet (s.a.w) sat by the side of 3 dead polytheists 
and called them by their names using (U) (Hadith No. 3, 4) 

7. We have seen that the Prophet (s.a.w) said that the dead hears the striking of 
the sandals / shoes of his companions who left him at the graveyard (Hadith 
No. 5) 

8. We have seen that Hazrat 'Ali (ra) addressed Hazrat 'Umar (ra) after his 
death before being taken away (Hadith No. 6) 

9. We have seen that both the religious and irreligious people speak, talk and 
voice out their desired feelings when they are carried to the graveyard 
(Hadith No. 7) 
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10. We have seen that the prophet (s.a.w) heard the dreadful voice of the Jews 
being punished in their graves (Hadith No. 8) 

11. We have seen that The Prophet (s.a.w) Greeted The People Of The Graves 
When He Entered The Graveyard meaning that they hear (Hadith No. 9, 10) 

12. We have seen that The prophet gave the people of the graves good news 
meaning that they should be hearing the prophet (s.a.w) (Hadith No. 9, 10) 

13. We have seen that Our Nabi (s.a.w) Hears Us And Answers Us In His Grave 
Wherever We May Be (Hadith No. 11, 12, 13) 

There is no doubt that: 

(i) The people of the graves can hear in their graves 

(ii) The polytheists can hear in their graves 

(iii) The Muslims can hear in their graves 

(iv) The prophet (s.a.w) can hear in his grave 

(v) The prophet (s.a.w) answer our greetings (Darood) in his graves 

(vi) The pious people who die utter 'Take me ahead' when being carried to 
the graveyard but we (weak Muslims) don't hear 

(vii) The sinful people who die utter 'woe to me, wher are you taking me' 
when being carried to the graveyard but we (weak Muslims) don't 
hear 

(viii) The prophet (s.a.w) hear the torments of the people of the graves 



For how long are we going to be stubborn in denying the truth though elaborated. 
Now it is up to you . . . readers to derive your own conclusions. 

Allah and His Rasoul Muhammad (s.a.w) know best. (pc- I aJjjujj j aAII) 
18 Dhul Hijjah 1434 / 24 October 2013 
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